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[NPOCTPAHCTBEHO-BPEMEBH KOHTUITYYM HA CKAJIHUTE
TOITOCHU HA BAPA. OITUT 3A HAUAJIHA PEKOHCTPYKIIUAA
HA BAPA-OBPE/THOCT

SPATIAL AND TEMPORAL CONTINUUM OF THE ROCK-CUT
TOPOI OF FAITH. AN ESSAY ON A PRELIMINARY
RECONSTRUCTION OF THE FAITH-RITUALISM

[Tpez 2000 . Tlaposmusgt sysci B
KyManoso. Maketonms, o Hucrary s no
TPAKOJAOTHUS KBM bhirapera akwieMus  Hil
HaykuTe B Cothud crapTipaxa HiIneHHe-
TO HAa HAYYHO-HICACTIOBATCICKH  HPOCKT
“[Tapexsm (Pyraichmds) -- apxeoiornueckn.
HCTOPHYECKH H CTHONOVHUICCKA I13CIC IO~
HHA Ha OOpeanara kyv:irypa ua Tpakw. flap-
Aany u Ileoun™. Toii ¢ BiLNXHOBCD OF 1H-
pektopa Ha Myiest 1-n ilosinia Cramkos-
CKH.

Mo BpeMc 1A repolidre 3¢ Ba-
g opez 2000 u 2001 0 1vax BLIMOWK-
HOCTTA AA C€ 3al0?lus ¢ MAJIKO BCCTHH
WA HenvOIHKYBAIL CRTHH CBCTHIIRMIIR
Ha TepuropuaTa na Pendonika Makeio-
aus.' Tesn HaGamoiieHin 1 NpHHOCIHIe Ha
KOJETUTE MH JIaBAT BLIMOKHOCT (KU Pa3lIH-
P M3CJIEJBAHUATA CH RLPNY CKATHHTC CBe-
THIMLEA B METa~KOMIEICKCH KaTO TOIOCH Ha
Bspa.

' Bk, ctatumre na Jomm Crasoscsn i
METUTHTHH CIIOMENINLT HO KV MAIORCKUOT Perion’,
Hezemko Fopresng “leoionko  pekornocuipane
TEPEHA HA APXCONONIKINT JTOKLHITCINME ¥ OKQIIHI
Kymanosa tokast 2002 connme”™ o ek P ROBCKR
CCRETISIHIITE 0L Patito o GPoIcio Jtota i 1 pasiine
arre B cleannme ki R viHoeT BOaeros s
chopuux “Thrpexnar 11 op O nkare g 20071

In 2000 the People’s Museum in
Kumanoso. Maccdonia. and the Insti-
tute  of Thracology at the Bulgarian
Academy of Sciences in Sofia started the
accomplishment of the research project
“Pyraichmes: Archaeological, Historical
and L:thnological Studies of the Ritual
Culture of the Thracians. the Dardanians
and the Pacomuans™. This project has been
mspired and prometed by the Museum
Director Jovica Stankovski.

During the 2000 and 2001 field
surveys | had the opportunity to become
acquainted  with  little known  and/or
unpublished rock-cut sanctuaries in Re-
public ol Muacedonia.'  These  obser-
vations. as well as my cotleagues’™ con-
tributions. allow me to enlarge the scope
of my studics on the rogk-cul sanctuaries
and on the megacomplexes as topoi of
faith.

Sce o the articles by Joria Crankonckn “TpH
METLIITHID CHOMCHHI B0 KVMAHOBCKHOT PErHOR’,
Heterko Fopresis “l'eofomso  pekorHocunpalbe
TCPUHI M APNCOIOLIRHY SIOKRIHTCTHMA v OKOAHHI
Ky viapona tarost 2002 rozmne”™ o Henka Tpajkosera
OB TILBILITE o patoto OpomieHo toda Ha ['paie-
rte po e kal Kysmanoro™ in the present
volume “Thipessy™ 11 of Cranworerkr 2001
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Micnempanusara na 1031 1ML TaMeT-
HHLUH, BBIOPCKH JbACOTOAMIINATA UM HCTO-
PHA., €A CCPEAOTOUCHHU TIABHO BBPXY OHPC-
DENEH MEPUOL MIN aClEKT 0T (PVHKIIHOHU-
paneTo uM. E1Ba Hanocae LK sanoyuna J1a ce
ThPCH TAXHOTO KV.ITYPHO-HCTOPHMCCKO 3HA-
yenue B CPeAH3EeMEHOMOPHETO [IPC3 (PCR-
HOCTTA, HO B MOBCUYCTO OT ODOOMICHHATA
CKATHHTE CBETHIINIIG H META-KOMIIICKCH OT
TepUTOpnATa Ha bbharapus 1 Maxke onug He
NPUCBCTBYBAT. MaKap UC T0AAMa HacT of
MAMETHHIIMTC B bhirapus ci BLREICHH B
HavuHO oOpLueHue.  MicacaBanusgra Ha
MaKeJOHCKHTE CRCTHIMLIA € BEYe B X0 U ¢
HAIABAM, Y€ B CKOPO BPEMt MHOCO 0T THX
e CTAHaT JOCTOAHHME HA 3aHMMaBalUATE Ce
¢ BAPBAHMUATA M 0OPETHOCTTA Ha 0OWECTRA U
HapOJH H3BHH IPBLUKHTE NOJHCH.

Hauanuu uabnrofeHns Ha ckajiHuTe
CBETM MeCTa, CBCTWIMINA MO NNAHHHCKH
BBPXOBE. CBCIICHH 3arpajeHl TEPEeHHU. TeMe-
HOCHM. ECTECTBCHH CRETW/HIIA (1O BB3MpHE-
TaTa aHrauiicka TtepMmuBonorus - sacred
places, peak sanctuaries, sacred enclosurcs.
temenae. natural sanctuaries) B Cpenusem-
HOMOPHETO C¢ W3IBBPUIBAT OUIC TIPC3 BTO-
paTa nomoBuHa Ha XIX B2 Tesu ofiektit ca
pa3MoNOKEHH HA PA3UYHA HATIMOPCKA BH-
COUMHA M HAKOM €JEMEHTH Ha Tonorpad-
CKHTE HM XapakTepPHUCTHKH ca THIHYHHM 34
BCHYKM — M30paHUAT Tepen € ¢ ronaMa
BHIUMOCT, YECTO ChC CThpUALM CKATH H
HEMHATHHH B TAX, OT BBPXA Ce CHVCKA HAK-
MOHEHa Tepaca, OrpsiBaHa oOT C.JIbHLETO.
CkanHo wW3ceueunTe MNEWEpPU-YTpoOH 1
CKaTHUTE FpPODHMIM €A CBINO BHHAIH CHTY-
UpaHi Ha MecTa ¢ mobpa BHIWMOCT H ca
OTPSABaHH OT CITHHIETO.

* Moapobua Gubnuorpagua 1 KaTLlO3H  HA
mbpoeHnTe obekTit Ha o-8 Kput., ocTpesHa n
KOHTHHeHTanHa [bpuwa ew. v Rutkowski 1986. 3a
sacred grottoes in Crete see Rutkowski-Nowicki
1996,

Despite the many-year invesli-
gations of this tvpe of monuments. their
studv  ts stili mainly focused on a
certain period or on a certain aspect of
their  functioning. [t has been only
recently that their cultural and histo-
rical importance in the context of the
ancient Mediterrancan world began to
be considered. However, the rock-cut
sanctuaries  and the megacomplexes
known on the territories of Bulgaria and
of Macedenia are absent in most of the
general works, although a great part of
the monuments from Bulgaria have
already been announced to the schola-
rship. The investigations of the Mace-
donian sanctuaries 1s already in prog-
ress. and I believe that many of them
will soon hccome known to the speci-
alists dealing with the faith and the
rituality ot the socicties beyond the
Greek poleis.

The first observations of sacred
places. peak sanctuaries. sacred enclo-
sures, temenae und natural sanctuaries
in the Mcediterranean were done as early
as the sceond half of the 19th century. *
These sites are located at a different
altitude and some of their topographic
features are common for all of them:
the chosen place is conspicuous. often
with protruding rocks with ctefts and
crevices. a  slanting  terrace  coming
down tfrom the top. upon which the sun
shines. The rock-cut grotroes-wombs
and the rock-cut tombs are usually also
located at well visible places and illu-
minated by the sun.

* Detailed bibliography and catalogues of the above
mentioned kinds of monuments on the island of
Crete. on the Greek islands and in Greek mainland
see in: Rutkowski 1986, On sacred grottoes in Crete
see Rutkowski-Nowicki 1996,
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CxannuTe NJAHHHCKHA CBETHIIMLIA HE
ca WATeNHO NPOYYBaHU, KaTo ce M3KAuaT
HAKOH 00exTH Ha 0-B Kpur. lopu koraro ca
H3RBLPIIBAHM  dpPXEONOTMYECKH PA3KOTKH.
MHOTO CBLINCCTBEHH CJIEMCHTH <4 OCTAHAlIH
BCTpaHH OT BHHMAHWCTO HA apXEDJ’lO?»PITC.}
Tesn obcroaTencTea 3aTpyaHsABaT O-HaTa-
ThIIHATA MHTEPIPETAllid Ha FABPBOKIACHH
3a M3CeBAHHATA HA BAPATA-O0PEAHOCT
o0eKTH, HAKOM OT KOHTO, NMpH TOBa. ca
NPOJBIKWIH 1a WFPaST pons B PEIUrHO3-
HUS KHMBOT HAa XOopaTa W clell aHTHYHaTa
eroxa. Te mpencTaBisBaT XUIKAOJIETHY TO-
nocu Ha BiApa. Ha 103w acnekT. koito OM
MOTB [la Aaje KoY 3a pa30upaHeTo UM, He
ce 06phla BHUMaAHKUE | JI0 cera.

[TonyyeHHTE KBM HACTOAIIMA MOM-
€HT H3CIeHOBATCIICKH PE3Y.ITaTH [HO3BOMA-
BaT [Ia C€ HATIPABAT M3IBECTHH 3aKTIOUEHUS U
Ja ce OUepTasT XHIIOTE3M 3a NO-HaTaThIIHH
NMPOYHBAHA. OCHOBHHTE BEBIPOCH, KOHUTO
CTOAT [pe3 yuyeHWTe, morart na Owaat ¢op-
MYJTUPAHH 110 CHENHUS HAaTHH:

1. Kora B CpeaM3eMHOMOPCKHTE
KyATYpH cKalarta ce npeppbllla B abcTpak-
M Ha BApaTa H HAUEBA U3NOJA3YBaHETO H
Kato MACTO 3a ofulyBane ¢ OOXECTRCHUTE
Hauana? OcMuchs Tk ¢e CKaJlaTa KaTo MeTa-
¢opa Ha enMH OT YETHPHUTES (BB3AYX. BOJA,
3¢Mf, OTbH) KOCMOTOHHYHU €JeMeHTH, Ha
3emara?

2. Moxe I&¥ oOTHennd  CBEICHU
KaMBHH, 3a KOHTO UMaMe He MafKo
MHCMEHN M apXCOJIOTMYECKH CBHICTCIICTBA
3a anoto Cpeau3eMHOMOpPHE., Ja cd Belle-
CTBEHH Ha3l0HAHAHUA H4 RCEpaKdanlara
f60xecTReHA CBIUIHOCT!? bunmu M ¢a TC
BB3PHEMAaHH KaTo NMPUCLOTBAE HA DOTOBE M
Ha AHTPOINOAEMOHHM W/WIIM KaTo CRBCILUCHA
MaTtepHs (KaMbK/TIIMHA). OT KOATO. cropel
muTa, [Tpomeredt Oun cu3qan xopata?

7 Bxk. koHkpeTHHTe 3a0enexkn Ha Rutkowski 1986:
11-12 3a npoyd4BaHEeTO Ha !NANOCTHATA TEPHTOPHS
HA CBETH/MILATA, KAKTO M 33 aHAH3a Ha OTKPHTHTE
HAXOIKH.

The rock-cut mountain sanctu-
aries have not yet been well studied,
with the exception of some sites on the
island of Crete. Even when archaeo-
logical excavations had been carried
out. verv significant elements often
cscaped the attention of the archaeolo-
gists.” These circumstances make dif-
ticult the further interpretation of first-
rank sites 1 view with the faithrit-
uality studies. some of which contin-
ued to play an important role in the
religious life of the people posterior to
the Antiquity. They represent millenn-
ium-old topoi of faith. This aspect,
which could give the key for their
understanding, still lacks attention.

The research results obtained so
far could offer some conclusions and
the possibility to outline hypotheses for
further research. The major set of
questions. faced by the scholars, can be
stated as follows:

1. When was the rock perceived as
an abstraction of faith and when did its use
as a place for a communication with the
divine priniples start in the Mediterranean
cultures? Was the rock thought of as a
metaphor for one of the four (air, water,
earth and fire) cosmogonic elements on
Earth?

2. Could the individual sacred
stones. on which we have numerous written
and archaeological pieces of evidence from
all over the Mediterrancan, be the material
designation of the all-bearing divine esse-
nce? Were they perceived as a presence of
gods and of anthropodaimons, and/or as a
sacred substance (stone/clay), of which,
according to the myth, Prometheus created
the people?

5 Cf. the specific remarks by Rutkowski 1986: 11-12
on the investigation of the whole of the sanctuary
territory, as well as on the analysis of the discovered
finds.
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3. Yecro ce MuchH, 4H€ CBELUCHHTE
€CTECTBEHH MeilepH M CKaTHO-U3CEUEHHTE
nemepu-yTpobu BHYMIABAaT TIpeAcTaBa 3a
Bcepakiallata ¢yHKUMA Ha 3emsTa-Mafi-
ka." Toea MHeHHe OOMKHOBEHO €IHMHHHpA
OCTAHATIMTE (PYHKIMH Ha nameTHunute. [lo-
HEXE T ca THIIMYHH MECTa 3a MOCBEICHHUE,
He ca NIH BApBaHH KaTo BXO//W3XOI, Tpes
KOHTO BSPBALIMAT BAM3a B KOHTAaKT ¢ Ooxe-
CTBEeHMA pazym?

4. CnoxHWTe CKaJIHU METa-KOMILIe-
KCH HE €A JIH BCBILHOCT MECTa, KLIETO upe3
obpenHn AeHcTBUA YOBEKBT (MHIAMBHIBT) H
rpynara (CollMyMbT), BOJIEHH W Harpasis-
BaHH OT PpelH, ce NPEeBpLUIAT B 4acT OT
HAA0CTHO YHKUIUYHUPALL OPraHU3bM B He-
NPEeKBCHATO MOBTAPAIIMA CE€ LHKbI Ha Cb-
TBOPSABAHETO, pa)KAAaHETO, CMBPTTA H HOBO-
To paxnaane Ha Kocmoca?

5. 3apazu KoHKpeTHaTa MM HCTO-
puyecka ¢bada, pasMHYHUTE €THOKYATYPHH
perioHH B (CpeauW3eMHOMOPHETO IpeAnoc-
TaBAT CBOR cnenugyka BLB BApara-odpea-
HOCT H IO OTHOIICHHE HA MECTaTa Ha M3Mo-
BAIBAHETO H. Y cewaneTo, Ye 8 HAKOH OT TAX
BPEMETO € CIPAJIO, & Apyrajge To Teue ¢ pas-
JHYHA CKOPOCT, € Oce3aresHo. Tasm aua-
XPOHHS HAUCTHHA 3aTpyJIHsABa MH3CIElRa-
HMATa, HO HE [aBa 1M MUMEHHO Td Bb3-
MOXXHOCT 2 C€ H3Y4aBaT PasHONUKHUTE (op-
MH Ha TyXOBHO NpOSBIEHHE?"

HemocraThyHocTTa HAa NHCMCHHTE
CBUAETENCTBA 3a BApBaHus u obpeaHOCT B
CKalHH CBETHIHING W OKOI0 CBEUICHU
kaMbHHE B Cpean3eMHOMOPHETO ce KOMmIe-
HCHpa OT 3ala3eHH apxeonoruyecky obexktu
K OT PENUKTORO ChXpaHABaHHA (DONKIOP HA
CpeAM3eMHOMOpPCKUTE HApOAK. JJaHHUTe no-

* B, Ennane 2000: 28-56 3a cekcyanusupaiis cBAT,
BKMIOYHTENHO W Ha MeEPHTE, PYAHTE H CKalHTE.

? JlebWHHpaHeTo Ha IMAXPOHHOTO paIBHTHE Ha
Enana u Tpakusx ¥ BBBEXKIAHETO HA TEPMHHA
Muxkencka Tpakus apeam 30 roawdn ot on 1972:
38-68 nane Thnackk HAa M3CNEIBAHMATA Ha “Hait-
MHOroOpoliHHA Hapon cnea waawiickusa™ (Her. 53.1
Legrand/Feix).

3. It is often considered, that the
sacred natural caves and the rock-cut
grottoes-wombs imply the notion of the
all-bearing function of the Mother
Earth.® This statement usually elimi-
nates the rest of the monument func-
tions. As they were typical places for
initiations, were they not considered as
an entrance/exit, through which the
believer contacted the divine inteliect?

4, Were the big rock-cut mega-
complexes actually not places where,
accomplishing the rites, the human
being (the individual) and the group
(the socium). under the guidance of
priests, become a part of the whole
functioning body in the constantly
recurrent cycle of creation, of birth, of
death and of new birth of Cosmos?

5. According to their specific
historical fate, the different ethno-
cultural regions in the Mediterranean
demonstrate their own specific features
in the faith-ritualism, related to the
places of its confession. The perception
that the time has stopped in some areas,
while in the others it is running with
different speed, is quite real. This
diachrony really makes the investi-
gations difficult. but. is this not just the
possibility to study the mulitfaced for-
ms of spiritual expression?”

The preserved archaeological
sites and the survivals in the Medi-
terranean folklore could posstbly comp-
ensate us for the insufficient pieces of
written evidence on the beliefs and the
rites at rock-cut sanctuaries and around

* Cf. Enuage 2000: 28-56 on the sexualised world,
including the caves, the ores and the rocks.

* The defining of the diachronic development of
Hellas and of Thrace. as well as the introduction of
the term Mycenaean Thrace 30 years ago by don
1972: 38-68 had a significant impact on the study of
“the biggest nation in the world, next to the Indians”
(Her, 5.3.1 l.egrand/Feix).
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Ka3BaT, Y& OTHOINEHUeTO OOINECTBO — IIPH-
pona (KynTypa - HaTypa) He ¢YHKUHOHMpa
ype3 NPOTHBONOCTABAHE, a Ype3 Henpe-
KBCHATO B3aMMOACHCTBUE, NPH KOETO ABaTa
¢akTopa ce HHTErpuUpaT M XapMOHH3HpAT.
MMeHHO cKanHO-U3CEUEHUTE Mera-KOMILte-
kel B CpedH3eMHOMOPDHETO €a MeCTaTa,
KBAETO BAPBAHOTC € H3Ka3BaHO HA BCHYKH
e3n Ha obpena. OOperHOCTTa B TE3H KOM-
nneKcH OW ClleBaio Hali-BepoATHO Aa Obne
XapaKTepu3¥paHa Karo CHHTE3 Ha pasiauy-
HUTe e3ulH (Bepbanuu, AelicTBeHH, UBETO-
BH, MY3UKANHH, W300pazATENHU), Upe3 KOH-
TO BAPBALIHAT € OuI B CUHXPOH ¢ boxecet-
BEHOTO, paBHO3HA4YHO Ha KocMoc, w1 ce e
0Ch3HABAJ KaTo YacTULA OT HETO.

Br3 ocHOBa Ha Taiu IOCTAHOBKA,
dopMyIMpaHa MO MWOYTH JBYBEKOBHHUTE HaT-
PYIIBaHHS B H3CJIEIBAHHUATA Ha CKaJHUTE
MEera-xOMIUIEKCH OMX MoOIJia Ja Mpeanoxa
ITbpPBOHAYAIHH OTIOBOPH Ha HAKOHW OT 3a-
JafeHHTe BBIIPOCH.

[lonaranero Ha gapoBe B CKETHUTE
LEMHATUHH H €CTEeCTBeHH NeLlepd € Hail-
nobpe mzcnenpano Ha o-B Kpur. To e peru-
CTPHPaHO B HAKOH OT BHCOKOIUTAHWHCKHATE
ceetwimia {peak sanctuaries) ome npe:s
PaHHO-MHHOMCKHS Tepuon.® Paskorxure B
“I'panumie [lenunne” B pafiona Ha Kywma-
HOBO HEJBYCMHCIICHO JOKa3BaT, 4e¢ B Kpas
Ha CHCONIUTHATA EM0Xa CKATHHTE LIETHATHHU
u BILOHATMHU ca H3NOJI3YBaHH 3a oOuly-
BaHe ¢ OOKECTBEHOTO — B TAX CE€ NOJarar Ja-
poBe, o0rpakaar ce ¢ Kpbrose OT KAMBHH H
ce 3acHmBaT ¢ MpbeT. M ako va o-B Kput v Ha
ApyTd MecTa B CpeM3eMHOMOPHETO HA TE3H
CBETH MecTa ca OMJIM pasBHTH CKaJTHO-U3ce-
HeHH M rpalgeHu komiuiekcd, To B “[lennu-
ue”, KaKkTo cOo¥aT HaMepeHUTe MaTepHalH,
CTOJICTHS Hapel € 3ana3cHa Hai-apxauyHara

* OBobumieno y Rutkowski 1986: pick sanctuaries with
catalogue and bibliography — pp. 73-98, sacred caves
with catalogue and bibliography — pp. 44- 71, natural
sanctuaries of the Greek Mainland and the nearby
islands with catalogues of high places and sacred
enclosures and bibliography — pp. 200-211.

sacred stones in the Mediterranean. The
data have demonstrated that the relation
society - nature (culture - nature) does
not function through an opposition, but
through a constant interaction, when the
two factors are integrated and harm-
onized. The rock-cut megacomplexes in
the Mediterranean were just the places
where the belteved was expressed in all
languages of rite. The rituality at these
complexes should most probably be de-
fined as a synthesis of different lang-
uvages (verbal, actional, of colours,
musical, pictorial) by which the belie-
ver was in synchrony with the Divine,
equal to the Cosmos, and recognized
himself as a particle of it.

On the grounds of this formu-
lation, based on the almost two-century
research work on the rock - cut mega-
complexes, I would like to suggest so-
me preliminary answers to the above
posed questions.

The deposition of gifts in rock
cracks, crevices, fissures and natural
caves has best been studied on the
island of Crete, It was attested at some
peak sanctuaries as early as the Early
Minoan period.® The excavations at
“Gradishte Pelintse™ in the region of
Kumanovo have undoubtedly shown
that by the end of the Aeneolithic the
rock fissures and cuts were used for a
communication with the divine: gifts
were laid down in them. they were
enclosed by stone circles and buried
under an earth fill. And if those sacred
places on Crete and at other Medi-
terranean sites were developed into
rock - cut and stone - built complexes,

® Summarised in: Rutkowski $986: pick sanctuaries
with catalogue and bibliography — pp. 73-98, sacred
caves with catalogue and bibliography — pp. 44-71,
natural sanctuaries of the Greek Mainland and the
nearby islands with catalogues of high places and
sacred enclosures and bibliography— pp. 200-211.
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dopma Ha obpeaHoct.’

3aKIOYESHHETO. Y€ I1Pe3 MUHONCKATa
€10Xa BUCOKOIUIAHMHCKHTE CBeTH/MLIA ca
Urpaesy pojsTa Ha HHTEIPATUBHY LEHTPOBE
Ha BApA M BIAcT, H3Ka3aHo 3a o-8 Kpurt,® 61
MOrJIo 1a ce TpHEME H 3a ApeBHa Tpaxusd,
Ileonus u [appauusa. Cneunduunoro jao-
I'BIIHEHHE 34 TE3H 3€MH ce ChCTOM B Iua-
XPOHHUATA HA WHTETrpaTHBHATa TpPaXUUUA B
HAKOHM OT TAX npe3 U cnea KocHata AHTHU-
HOcT. TaxuBa cxanHo-HU3CEUEHH CBETHUNHIA
— LEHTpOBe Ha BApa ¥ BIacT B Enana - ca,
npeamepro, KaGupnona 8 Tusa.” [endu u
npoputamumere Ha Tpodounnit B JlebGages
(pasrnmexmano ¥ Karo iatromantic sanctua-
ry).'"° Te npepactBat B ronemu MucTepUan-
HH cpeduula 3a nocsewleHWA. CBENCHUETO
Ha Paus. 9. 39. 1-14 Rocha-Pereira 3a
npopuLaIHmeTo Ha TpodoHui e npuBieye-
Ho ot H. Betz npu aHanu3a My Ha Marude-
CKH IaIUpPyc OT KbCEH 3 UNAH paHeH 4 B. ¢l
Xp.!" Pasrnexpaiiku oT obpeasa riemHa
TOYKA TEKCTa Ha Mamupyca M MaruyeckHTe
¢GOpMyNTH 3a PUTYAIHO CJHM3aHE B IOM3EM-
HHSA CBAT (KaTraba3nc), KakTo U OTMcaHaTa ot
[Maszanuit obpennoct, H. Betz xapaktepu-
3upa CBemeHoAeHcTBUATA B POPMYIHOCTTA
xaro opdugeckn. '

[lamsanuit ¢ mpembryan AocTa no-
ApoGHOCTH B CBOETO ONUCaHWe, ThH KaTo
CaMHAT TOH € OWIl MOCBETEeH U € IMONYUHI
opakyn B neinepara Ha Tpodonuii. Benpekn
TOBA, HETOBMAT pa3zkai HOPA3UTENHO [Ipe-
Cb34aBa MHOTO OT CKAMHO-U3CCUCHHTE Mera-
kommiekcu B Poponure. Tyx wie ce orpanuya

7 Tpajxoexka 1999.

% wright 1995.

? Schachter 1986: 66-112.

® 3a ckanmure wumm Bx. Fosscy [988: 345
WANOCTHO  W3CNEABAHE € BCMYKH  NUCMEHH.
enurpa)cku UIBOPH Y PE3YNTATH OT APXEONIOTHUECKH
pa3KonKkH ex. y Schachter 1994: 66-89,

! Betz 1980: 287 u cneuManwo Gen. 2 n 3 3a
CHrHaTypuTe Ha nandpyc Michigan inv. 7 no
PAINUYHUTE U3AAHUA.

2 Betz 1980: 292-293,

“Pelintse”. as the discoveries demon-
strate, preserved the most archaic form of
ritualism for centuries.’

The conclusion that the peak
sanctuaries played the role of integrative
centres of faith and power in the Minoan
period, reached already for the island of
Crete.! could be accepted as valid for
ancient Thrace, Paeonia and Dardania as
well. The specific supplement for these
areas then would be the diachrony of the
integrative tradition in some of them,
reaching or continueing even after the Late
Antiquity. Such rock-cut sanctuaries, cen-
tres of faith and power in Hellas, are, for
example. the Teban Kabeirion,” Delphi and
the oracle of Trophonios in Lebadeia (con-
sidered as an iatromantic sanctuar}/).IU They
grew into big mistery centres of initiations.
The evidence by Paus. 9. 39. 1-14 Rocha-
Pereira on the oracle of Trophonios was
quoted by H. Betz when analysing a late
3rd or early 4th century AD magic
papyrus,'’ Considering from a ritual point
of view the text of the papyrus and the
magic formulae for the ritual descent to the
nether world (katabasis), as well as the
ritualism described by Pausanias, H. Betz
defines the rites as Orphic."?

Pausanias had passed in silence
many details in his account, himself
being an initiate, and having received a
prophecy at the grotto of Trophonios.
Despite this fact, his narration reproduces
surprisingly closely many of the rock - cut

7 Tpajkoncka 1999,

¥ Wright 1995,

® Schachter 1986: 66-112.

" On the rock-cut niches cf. Fossey 1988: 345;
a profound study, that has gathered all written and
epigraphic pieces of evidence, as well as the results
from the archaeological excavations see in: Schachter
1994: 66-89.

"' Betz 1980: 287 and especially notes 2 and 3 on the
signatures of the Michigan papyrus inv. 7 in the
vatious editions.

¥ Betz 1980: 292-293.
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C HANOMHSHETO, Y€ CaMmO B Ta3H IUIAHHHA ca
JOKYMEHTHDAHH [0 cera HSAKOJKO AY3UHHU
CKANHO-H3CEUCHU Mellepd, [M[OBEYETO OT
KOHTO B Mera-komnnekcu, Cenem oT TiAX ca
¢ fnobpe odopMEHM OTBOPH HAa IMOKPHEA,
KoHTO ca OWJIN 3aTBapsSHU C KaMeHHH
mnoun.”’ Ecrecrsenata nemepa “TaHrapabsk
ka1’ B Kepmxammibicka obnact, Mztouum
Pogonu, e 6una nonenaHutento obpaborra-
Ha. ApXeacTpOHOMHWYECKHTE H3CJieABaRUA
nokassar, ye mexay 2000 u 1000 r. np. Xp.,
N0 BpEME Ha 3VMHOTO CIBLHIECTOCHE, Ipe-
MUHABAIMUAT Tpe3 odopMeHus Kato ¢anoc
BXOJ€H OTBOpD CTBHYEB JIBY € 1ajfal BbpPXY
ontap ¢ dopMata Ha Bynsa.'* B Gnmsknre
CKAM OKOJIO CKaJIHO-H3CEYEHHTE IELHEpH-
yTpobH, a NOHAKOra H BBPXY CaMaTa ckaia,
B KOATO TE ca U3ABAOAHU, MOTaT A4 c€ BHASAT
ONiTAPH W XEPTBEHULM C yneu. Mucrepu-
ANTHO-TIOCBETUTENNHA OOpEeHOCT B CKAJHO-
H3CCUCHUTE TIEWEpH-YTpoOH ce € H3BBpLI-
Bala Ha OMpeAeneHH JHK 110 CIBbHYEBWA
kaneHgap. MucTHTe ca HabmoJaBald Hpo-
HHUKBAHETO HA CITBHYEB JIbY B CKaJlHa yTpoba
KaT0 KOCMOTOHHWYHa MeTadopa Ha XHEpo-
raMHaTa Bph3Ka Ha TmapeapuTe Benuka
porung-maiika—Cus-CnbHlle, KOSTO mnpea-
CTaBIABA SAPOTO Ha YCTHaTa opduyecka
Biapa. Ta3u uzaed e mpoabIkeHa BLB BpeMe-
TO, HO C APYyTH cpez:cma, KaKTO OTIHYHO CC
ZoKa3Ba OT MoAMOTHIIHHA XpaM “Lllymma-
ven” kpait rp. [llunka, Kasannsuiko. B gero
CIBHUEBUAT JIbY € MaTepHalWu3NpaH Karo
u3MazaHa ¢ OnectAwio OsAna IITYKarypa
JIOPHIICKA KOJIOHA, KOATO CBbP3BA BbpXd Ha
Kylolla @ oNlTapa B LEHTbpa Ha MoJa Ha
KOLIEPOBHAHOTO MOMELIEHHE.

B KOHTEKCTa HA YCTHHA OpPH3IBM
MOXe Jla ce HHTEPNpeTUpa H CBEJICHHETO Ha
Paus. IX. 29. 3 Rocha-Pereira. Onucgaiiku
IAHMHATA HA MY3UT¢ XCITHKOH B beoTws,
Toi chofimana, ye Tam, 3an penedHo ckaf-
HO U300pakeHue Ha KbpMayKaTa Ha MY3HTE

% hon B. 1993:18-27 1 uwt. nmuT.
" Croes W konextug 2001.
% Fol V. in: Fol et alii 2000: 4 §-60 1 uut. nuT.

megacomplexes in the Rhodope Moun-
tains. Here 1 would like just to remind that
in this mountain only a couple of dozens
of rock - cut grottoes have so far been
recorded, most of which in megacom-
plexes. Seven of them have well cut
openings on the roof that had been closed
by stone slabs.”” The natural cave
“Tangarduk Kaya” in the region of Ku-
rdjali, in the eastern Rhodope Mountains,
was additionally carved. Archaeoastrono-
mic measurements and calculations show
that between 2000 and 1000 BC.. on the
day of the winter solstice, the sun rays
passing through the phallos - shaped
opening, shined upon an altar in the form
of a vulva."® The rocks near the rock-cut
grottoes-wombs, and sometimes even the
rock itself where the grottoes were cut,
bear altars and sacrificial altars with
grooves. Mysterial and initiative ritualism
was performed in the rock-cut grottoes on
specific days chosen according to the solar
calendar. The mystae watched the pe-
netration of the sun rays into the rock
womb as a cosmogonic methaphor of the
hierogamos between the paredroi: the
Great Mother Goddes and her Son. the
Sun; this sacred marriage was the core of
the oral Orphic belief. This idea continued
later on, although conveyed by other
means, as it is perfectly well proven by the
under-tumular temple near the town of
Shipka, region of Kazanluk. There. the sun
ray had been materialized by the Doric
column, plastered with shining white
stucco, which connects the top of the dome
and the altar on the centre of the floor of
the bee-hived room."

The passage by Paus. [X. 29. 3
Rocha-Pereira could also be interpreted
in the context of the oral Orphism.
Describing Helicon, the mountain of the

3 ¢hon B. 1993:18-27 with references.
' Croes et al. 2001. :
% Fol V. in: Fol et alii 2000: 41-60 with references.
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Eedema ([lobpara cnasa), uMano wu3zo0pa- Muses. in Boiotia. he accounts that there,

xeHne Ha Jlmn. To Ouno wu3mdnaHo Ha
HeronsMa ckana, B KoaATO OW/Ia u3ceueHa
nemepa. Ha ToBa MsCcTO €IUH OBT TOAUIIHO
BAPBAIIATE H3BLPIIBASIM JKEPTBONPHHOMIC-
HHE Ha MY3HTe, a npedn TaX — Ha JIuH, cuH
Ha Ypanna u Ha AMdumap {(cuu Ha [lo-
cefiion), xato Ha xepoi. CeMmaHTHYecKaTa
BPB3Ka MENIY NeInepu-NpopHIaiuiia M
XEepOH 0T ophHYecKUs KPBI MPEAOCTaBd M
cBElEeHHETO 3a Pesoc, TpakuiicKHd Lap-
Kpel, KOHTO cilaeX CMBPTTa CH chobuaBal
Bonata Ha Juoduc B nemepa B [lanreit, t.e.
B yrpoGata Ha Bemukara OormHs-madka—
Tlnannna.'®

Hali-paHHOTO BB3MOXKHO DENHIH-
03HO OCMHCISHE Ha CKANHO-M3CEYSHMTE
0o0EKTH M INaMeTHULH, CBCTAaBEHO Ha
CTApPOrPBUKY €3uK INpunamtexy Ha Depe-
Kuz ot Cupoc (6 B. 11p. Xp.), NpeaaacHo HH
ot llopdpupnii (3 B cn. Xp.). To rnacu:
“Pherekydes of Syros speaks of recesses and
hollows and caves and doors and gates and
he intimates that through these are the births
and departures of the souls™’ Tesu penose
Ha ¢JMH OT NPOMYTHUTE €TUHCKH KOCMOJNO3H
H MuTOorpadm Ha 6 B. np. Xp.. Koilto ce
HApeXJa MEXIy CB3AATCANTE Ha CTapo-
TPBUKHTE KOCMONOTHYHH H MHTOJIOTHMHH
NUTEPaTYpHO-PIIIOCOGCKH CIOXKETH. MOraT
Jla ¢& CMETHAT H 3a CHbBPEMEHEH €THONOXKHA
3aIlMC, aKo ce myOIHKyBat 0e3 Ja ce mOCovH
aBTOPBET MM. Te ca THINHYHO (POJIKIOPHO
CBEJCHHE 3a BAPBAHUNTA B I[UIAHHHCKUTE
obnacty Ha IOrowsrtouHa Eppona. KakBuTO
TEPEHHUTE EKCHEAUINH YecTO JOKYMEH-
THPAT [IO paska3d Ha MECTHH XHTeNnu. 3amu-
CHTE Ha TIOBEPHS MPEAOCTaBAT OOACHEHHE
Ha CKaTHO-M3CEYEHHTE MaMETHHLU BEHB
¢opMaTta Ha penukTOBa Tpaauuua. B Takasa
TPAIULHs, KOATO OXYXOTBOpSiBa DPa3IH4HH

'8 Fol V. in: Fol et alii 2000: 55.

17 Porph. De antro nympharum 31 Semmar Classics
609 — State University of New York). translation by
Schibli 1990.

behind a relief rock-cut image of Euphe-
ma (Good Glory), the nurse of Muses,
there was an image of Linos. This figure
was carved in a not very big rock, where
a grotto had also been cut. Once a year
the believers sacrificed to the Muses on
this spot, but before that - to Linos, the
son of Urania and of Amphiaraos (son of
Poseidon), as a hero. The semantic rela-
tion between grottoes as oracle places,
and heroes from the Orphic circle is also
demonstrated by the story about Rhesos,
the Thracian king-priest, who, after his
death, announced the will of Dionysos in
a cave in the Pangaion Mountain, i.e. in
the womb of the Great Mother Goddess-
Mountain.'®

“Pherekydes of Syros speaks of
recesses and hollows and caves and doors
and gates and he intimates that through
these are the births and departures of the
souls” '” The testimony of Pherekydes (6"
century BC) quoted by Porphyry (3"
century AD) is the earliest possible
religious rationalisation of the rock-cut
sites and monuments written in Ancient
Greek. These lines by one of the well-
known Greek cosmographers and mytho-
graphers may be even considered as a
contemporary ethnological record, unless
the name of their author is published.
They are a typical tolklore testimony for
the beliefs in the mountain regions in
South - Eastern Europe, which the survey
teams frequently register according to
stories by local inhabitants. The records
of beliefs explain the rock-cut monu-
ments in the form of a relic oral tradition.
In such a tradition, which animates dif-
ferent sites, the Greek literary and philoso-

' Fol V. in: Fol et alii 2000: 35.

'" Porph. De antro nympharum 31 Seminar Classics
609 ~ State University of New York), translation by
Schibli 1990.
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00K TH, CTAPOTPBLKOTO JTHTEPATYpHO-(HIIO-
cocKO BIKOAHE 3a “ZyInaTa” ¥ 3a HEHHOTO
OTHBaHe W mpeGuBaBaHe B NOA3EMHMUS CBAT,
me n3yesHe. To ce 3aMeHsa ¢ “4YoBeK/chIU-
ecTBO”, KOWTO/KOETO ““BIHM3a—M3/IM3a”, Hesa-
BUCHMO JallH € B aHTPONOMOpGEH HAH 300-
mopen oOpaz, T.e. CbAbpKA OT3BYK OT
ycTHatTa op(pudecka Bgpa B 6630M'prHCT0.]8
PeuntepnpeTdpaneTo Ha NMHCMEHUTE
U3BOPH, KOHMTO [IPEOOCTaBAT JAHHH 3a
CKATHO-K3CEUCHU CBCTHMHINA, TOUMTAHE HA
CKJIH ¥ KaMBHH, € HAOKUTEITHO OT FeaHa
TOYKa Ha CKaHO-MeTanuTHaTa oOpeaHocT B
KOHTEKCTa Ha YCTHUS OpdHIEM U HA HOBHTE
HabmoaeHuA Ha TepeHa. TekcThT Ha Paus.
8. 15.1-4 Rocha - Pereira, B koito ce
pazxaiga 3a ofpenHocTTa B 4ecT Ha [lemeTpa
Enescunus, onvcBa M XMepoHa pétroma. B
HEro ce ChXpaBABAT prosopon Ha OOrMHATA U
CBELIEHUTE cIORa (grammata) 3a MUCTEpH-
anHuTe IocBelleHMs. [loHeke MacaxsbT €
BEE AHANHIMPAH, = TYK GMX IONMBLIHWIA, e
B HAKOM OT TOJIEMHUTE CKATHU KOMIAEKCH
karo “Taryn”, “Xapman kas”, Kvpmxa-
nuiicka obmact, H “Tnyxute KaMmBHH,
HMpaiinoerpaacku pafiod B M3tounute Pogo-
4, B KOUTO € M3MOBsA/ABAHA COXKHA o0pel-
HOCT, ¥Ma HM3CECYEHW CKanHu newepu. Te
MHOTO 4ecTo €4 TBJAKYBaHH Karo “Tpod-
HHULA”, HO Jajiey [MO-BEPOATHO € TE3U CKaJTHH
Melmepu-yTpodU 1a ca U3MbJIHSBAIHY poJsTa
Ha pétroma. B 10/13a Ha NPEANOIOKEHHETO
TOBOPAT MalKuTe 3a rmorpebeHue Ha Bb3pa-
CTEH WHIMBK] pA3MEPH HA ChOPLKEHUATA U
*neOoBeTe MOKpail BXOMHUA OTROpP, BBPXY
KOUTO € JIATAN Kallak 3a 3aTBAPSHETO MY.
HeodopMmenute  ckadHM  KBCOBE
HW/MITH MCETEOPHTHH KAMBHH ca H3rnexia

1 Gee Fol V. in; Fol et alii 2000: 41-60; ¢f. don B.
1996 2000: 26-38.

' Fol V. 2001.
© 32 po4MTTA KBM METEODHTHM KAMBHU M
MeTanyprusta Bx. Enwmape 2000: 13-20 n uu

T, 174-176.

phical point of view on the “soul” and on
its going and sojourn in the Underworld
(metempsy- chosis), is being replaced by a
“human/creature™, who/which enters/exits,
independently of his/its zoomorphic or
anthropomorphic image, i.e. it contains an
echo of the oral Orphic faith in im-
mortality.'?

[t is necessary to re-interpret the
written sources which provide data on the
rock-cut sanctuaries and on the worship of
rocks and stones from the point view of the
rock and megalithic ritualism in the
context of the oral Orphism and according
to the new survey observations. The text
by Paus, 8. 15.1-4 Rocha-Pereira, where
he relates the rites in the worship of
Demeter named Eulisinia, also describes
the heroon pétroma. There the présopon of.
the Goddess and the sacred words (gram-
mata) for the mystery initiations were kept.
The passage has already been analysed,'’
so here | would only add that there are
caves cut in the rocks in some of the big
rock-cut complexes as “Tatoul” and “Har-
man Kaya™. region of Kurdjali, and at
“Glouhite Kamuni”, region of Ivaylovgrad
in the Eastern Rhodopes, where a complex
ritualism was performed. They have often
been interpreted as “tombs”, but more pro-
bably these rock-cut caves-wombs played
the role of pétroma. This suggestion finds
support in the rather small dimensions for
an adult burial. as well as in the grooves

that run around the entrance opening

where a closing stone lid was once fitted.

rock pieces and/or
seem to be the earliest

Unshaped
meteorite stones 2°

'® See Fol V. in: Fol et alii 2000: 41-60; cf. don B.
1996: 2000 26-38.

" Fol V. 2001.
33 nOYUNTTA KbM METEOPHTHM KaMbHE H
meTanypruata ex. Emmwagze 2000: 13-20 w umr.
T 174-176.
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€IHU OT Hal-JPECRHUTE BeLIECTRCHH HA3OBa-
BaHHs Ha [pPUCBHCTBHE Ha Oorose. OnHc-
BaKM pafiona Ha Opxomexe. [laplaHnri
¢bOOIIaBa, 4€ OPXOMEHUHUTE TtounTat (obu-
KHOBEHH) KaMbHM M pa3ka3Bdl., 4e¢ ca nag-
HAIH 0T HeDeTo No BpeMeTe Ha ETeoKba.
Craty, “HanpaBeHH Mo BCHYKH TIPABUNA HA
H3KYCTBOTO, CBIIO OT KaMBK . OPXOMEHUMTE
3afOYHANM Ja M3LUraT 4ax 1o BPeMeTe Ha
camust [lapzannd (Paus. 9. 38. 1 Rocha-
Pereira). Paus. 9. 24. 3 Rocha-Pereira
cIIOMeHaBa, ye B Xuera, beotud, ce usaura
XpaM Ha Xepakbl. B KOUTO Donuurte mMorat
Ia HaMmepsT uzleneHue. B Tto3n xpam cra-
TyATa Ha Xepakbi € “HalpaBeHa Mo cTap
0o0HYali” M BCBINIOCT HpeicTapigsa “TIpyd
kaMbK 0e3 kakBato U aa ¢ odpabdorka”. Ilo-
HATaTBLK B chUlATa JACBETa KHHIA. B KOATO
ormacea beotus. Paus. 9. 27. 1 Rocha-
Pereira paskassa, 4e Tecnuiiuure or Haii-
JipeBHH BpeMmeHa nouuTtat Epoc. [lapzanuit
HE 3Hae KoM OT TECHHWitIINTe € YCTAaHOBHUN
TO3u OOr [a ce MOYUTA TIOBEYE OT JAPVIUle
foroege. TecnuiinurTe APUTCKARAT MHOIO
ApeBHO M300pakeHHEe Ha Oora BBB BHI Ha
HeofAiaH kKambk. OpdurueckusT xapaxrtep
1Ja TasH BApa B Epoc e o6sicHeH ot Paus. 9.
27. 2 Rocha-Pereira. Toil uspuuHOo 101-
YyepTaBa, ue cTaBa AyMa 2a Epoc. Bb3nsnay B
xuMa o1 OneH, [Tampoc n Opdeit, u3-
MBAHABAHYA OT JIukomun1e o1 nema dnua B
ATHKA IO BpEME Ha CBELICHWUTE TaWHCTBA.
[Topzanuit TBRLPAM, we ¢ uch TC3W XHMHO
Korato € tpsbBano aa roBuopd ¢ dakno-
HOCLIMTE, HO 33 TOBa “HAMa Ja 1Mie’.
[Monemusupaliki ¢ Te3u. KOUTO BAPBAT. '[C
Epoc e vaii-mnanuar 6o, ¢MH Ha AdpoimTa.
Map3anuit Hanomis, 4c Xe3IHOR WM TO3H
kOHTO e ¢h3gan “Teoronus Mo TOBA UM, ¢
Hamical, Ye B H44YalR0TO e Oua Xaoc, cjien
TOBa ca ce mosBirIR 3emsiTa. Taptap » Epoc.
BepoarHo umaiiky npe/IRMA pA3IUYHY [eHe-
wrtorug ua Epoc. Bnanetn or Cado or
Jlecboc, ITaBzanuit cnLobu@pa, e HANHCaLo-
TO OT Hes IIPOTHBOPEH HA JIPYTHTE aBTOPH.

material designations of a divine prese-
nce. Describing Orchomenos, Pausanias
accounted that the Orchomentans “wor-
ship the stones most, and say that they fell
for Eteocles out of heaven”. The
Orchomenians began to erect statues.
“The artistic images were dedicated in my
time. and they too are of stone”. says
Pausanias (Paus. 9. 38. 1 Rocha-Pereira).
Paus. 9. 24. 3 Rocha-Pereira mentions
that there was a temple of Heracles at
Hyettus, Boiotia, where “the sick may get
cures”. “There is an image not carefully
carved. but of unwrought stone after the
ancient fashton.” Further on, in the same
book where he accounts about Boiotia,
Paus. 9. 27. | Rocha-Pereira says that the
Thespians have worshipped Eros since
ancient times. Pausanias did not know
who had set the custom that Eros was
worshipped more than the other gods. The
Thespians possessed an ancient image of
the god in the shape of a unfinished stone.
The Orphic nature of this belief in Eros is
explained by Paus. 9. 27. 2 Rocha-
Pereira. He expressly pointed out that it
was just this Eros who had been
celebrated in hymns by Olenos, Pamphos
and Orpheus, performed by the Lyko-
midae from the Phlya deme in Attica
during the mystery rites. Pausanias stated
that he read these hymns when he had to
speak to the torch bearers, but he “would
not write” on that matter. Arguing with
those who belicved that Lros was the
voungest god, the son of Aphrodite, Paus-
anias reminded that Hesiodos, or the
author who wrote “Theogony™ under his
name. alfirmed that it was the Chaos in
the beginning, after that the ELarth,
Tartaros and Eros appeared. Probably
having in mind the different genezlagics
of Eros, sung of by Saplio [ium Lesgbcs,
Pausanias tells us that her verses contra-
dicted the opinjons of the other authors.
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B deoruiickara Tusa ¢ nounran
kKaMBK COOPOHMCTED CLOBLAUTRIIL [10 PAVM).
C KOFTO ATHHZ VIQPHIIA 110 VIUBATa 00e3y-
MeaHs Xepakbil. 3 1 He vOue AM§urpuon
(Paus. 9. 11. 1-7 Rocha-Pereira). a 18
[Mavoneid — ara rpava i KasbRa. 3a TAX ¢C
BAPBA, de OMAH OCTAHLL QT IAMNATd. ov
roaTo Ilpomcredt nanpusi:l MOBCIIKNS poL,
TLU KATO H3TABAT MHPHIMA HA UYOBCIIKA
koxa (Paus. 9. 4. 3 Rocha-Peretra).

THIOROTUATA HA CKUTHO-H3CCUEHUTC
NaMeTHHIH €, pazdupa ce. veiaorna. Ta obx-
BAIllA B HAW-OOINH STHHHH CBCIICHH KaMBHH
H CKaTH, CKATHO-U3CLUCHIT HCHICPH-YTPOOH.
rpo0HUIH. BOTHBHH  JHIINH, KCPTBCHHIUH.
OUYUCTUTENHH OACCHHH H 0ITapH. KOUTO Ce
cpelar [OC;IMHMYHC Wid 8 rpyun. Hafi-
YeCTO TE€ €A CBCPEIIOTOHCHH R OAMCTI-KOM-
MICKCH Ha BUCOKM CKAAHH 1HaTa. odBpHaTH
KBM CJHA OT CALINCEHIC NOcoKH. Hepsiko
Ca YCTAHOBEHH N LOKVMCHTHPANH CTRI0M.
TPOHORE H TMAOMAIKH. KOHTO HUfI-BCPOSTHO
Ca CAVIKEITH 30 aerponosiiuecki  Hadao-
newns.”t Muoro o1 1sx ca hyiRnnonupaTH
npe3 e3uuecKkara AHTHUHOCT N CIel XpHC-
THSHHINpAHCTO 110 Hacce el HeTo, Kato wee-
TA 30 HOYUTAHE 1A CRC UM, CRILTATE PO L=
AABAT Ja JlapgBar ¢ UV IGICHI Bipa 34
APABC, TUAOTOBMTOCT 11 MUD NHPH  H3RBLP-
[IBAHETO HA JKCPTRONPHUOIICHHE (KYPOA).
NoAaraie 1a JIpoBC (OO, 1RCTH. XS0,
ROTHERH ). KAKTO 11 € HCCCHIH H TAHROBH Che-
HENOACHCTBAIS.

B TU4k®B  OPOCcTPAnerRCHO-BPCNCRI
KOHTHHYVM 30M04Bd 12 CC HRsCHBA. Ue
WACHTHPUKANHATI Ha TOHOCHTS 11 RAPEIY
BKIIOUBA  KAKTCO  3essird Rado e oT
YETHPHTE OCHORHH KOCMOTOHHUHIT CIOMCHA,
TAKa M HeOeCHIT 1¢1d Ha ILPRO- ASECTO
Cananeto-Ornusar. Bapsanuire a3vnbpuisat

Rk, THHOIOMS 1 CRITHO-TRCCMSTIITY LAY THIGN
B Gaan B, 1943 F3-76: 20060 16-1 1)

3 APXCOACTPOHON IMICCRITC HECIC BEIHI 1R CKLTH0-
HiceqeNn creTicTL & Po e wa Roidoshinvoa
Stoev 1089 Croen 1 voaestine 2 s - Kpirr
K. Blombery Tenriksson Bos
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A Sophromster (hringing reason)
stonie. with which Athena hit frenzied
Heracles on the head to prevent him from
Killing Amphirion. was worshipped in
Boiotian Thebes (Paus. 9. 11. 1-7 Rocha-
Percira). Two huge stones were worshi-
pped at Panopeion. [t was believed that
they had remuained trom the clay used by
Prometheus to make the human race, be-
cause they smelled fike a human skin
(Paus. 9. 4. 3 Rocha-Pereira).

The typology of the rock-cut
monuments is. of course, relative. It
generatly  includes  sacred  stones  and
rocks. rock-cut grottoes-wombs. tombs,
votive niches. sacrificial altars, purifica-
tion basins and altars. which occur single
or in groups. Most often they are concen-
trated on high rock plateaus, facing one
of the sun directions. Sometimes steps.
thrones and platforms were discovered
and recorded, which were most probably
used for astronomical observations.”'
Many of them were tunctionig during the
pagan Antiquity and tater on. after the
coversion ol the population to Chris-
tianity as well. As places tor the worship
of saints. the rocks continue to offer a
mirazcutar laith and hope for health, fer-
tlitv: and  peace. when  a  sacrifice
(kourbgny s performed.  when  gifts
{(vepetable oil. flowers. bread., votives)
are being laid down. or when songs and
dances accompany the rites.

(n such o spatial and temporal
conliniuum. tt 18 now becoming clear
that the identitication of the fopoi of
taith mcludes the Farth as one of the
four principal cosmogonic elements. as
well as the eelestial bodies. the Sun-Fire

O tvpolagy of the rock-cut monuments in: @og B
1993 14-70; 2000: 36-114;

on the archacoastronuntic investigations ot the rock-
b saictuanies o the Rhodope Mountains see:
Radoslinvovy Ntoey 19897 Croer et al 200100 the
sshand of Crete o Blombery Henriksson (993,
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CBOATA OOpeOHOCT KAaTo CpeiCTBO Xa ycTa-
HOBAT CHOTHOLICHHUSA C KOCMUYCCKH ABEHUA
U, CIedOBATENHO — XapMOHHSA B COLlMyMa.
[Ipn nonoxenue., dYe cBeUICHUTE KAMBHH
NpEeACTaBAABAT 3HaUH 3a  OOXKECTBEHO
HOpHCBCTBHE, Te¢ Ouxa Mornmu jaa Owaar
MHCJIEHH KaTO Ha3oBaBaHHg Ha DOTOBe M Ha
AHTPONOACMOHU3NPAHN IOKPOBHTENH, TIO-
CBETHTENH, BrazeTenu, npopuiarenu. [Ipo-
61eMBT 32 “KaMBKBT-rIHHA® (MTBPBOMA-
TepudTa Ha [Ipomereil. cwriacHo MuTa) 3a
cera O6M Moren Ja ObJE MNOCTABEH, HO
OBaeLoTO My pellaRaHe e ObIe BIMHCAHO
o of1Ia XHIoTe3a 3a “ponara Ha KaMmbka” B
aHTPOMOreHe3nuca BB3 OCHOBA HAa UIMPOK
KpPBI AAHHH OT WHAOEBPOIeHcKa M CEMHUTCKA
(CeMHTO-XaMHTCKa) KyNTYPHO-HCTOpHYECKa
cpena.

Enpa nu Moxe n1a uMa CbMHEHHE, 4e
npeAacTaEara 3a “BXOIA-W3X0d . T.e. 3a
HpeMHHaBaaHC B OTB'bI[. € BIIOXKEHA B CKall-
HH TomnocH Ha Bsipa. CamMusaT UHKBI KUBOT—
Cmbpr-HoBo paxnmane e MuHcieH BBB
byHKIMOHANHOCTTa Ha Benmukara G0ruHs -
Maiika, kosito € u Ilnanuna (IlnanuHcka
Maiika). To3d UUKEBJI. KOUTO BB3NpOU3BE-
KA B COUNMYMEBT, Qopmupa obpegHocTTa B
CKATHO-M3CEUCHUTE Mera-KOMIUIEKCH. 3a fa
ObOe MOTBPCeH DaNaHChT MEKAY BCEIeHATa
m xopara. [log apyra ¢opma ¥ HallBIHO B
paMKHMTE Ha XPHCTHAHCTROTO M AJTMAHCTBOTO
TE3H NaMeTHHIM MNpoxbIXaBaT jga Obaar
HNOYHTAHW B CTApOTO CH NpetHAa3HAUeHHe 3a
YKpETRaHE Ha XKUTEHCKUS KPBroBpar.

YoeneHa ¢bM, He [TO-HATATBIIHHTE
CHBMECTHU TEPEHHU W KaOWHETHW Tpo-
yYBaHHA Ha OBLITapo-MakedoHCKHS CKUIT 0
npoexta “IlupexsM”™ wie jonpHHEcaT 3a
WU3MCHABAHETO Ha BApATA-OOPCIHOCT U HA
BHAOBETE OOPEIHOCTH B CKATHO-MErajuT-
HaTa cpefia Ha JYXOBHOTO ITPOCTPAHCTBO HA
[Teonu, [apaanu u Tpaku.

ranking the first. The believers perfor-
med their ritualism as an instrument to
set relations with the cosmic phenomena
and hence. a harmony in the socium. If
the sacred stones are signs of a divine
presence. they could be considered as
designations of gods and anthropodemo-

nized patrons, devotees, rulers, and
prophets. For the moment being, the
“stone-clay” problem (the original

substance of Prometheus) can be propo-
sed for discussion, but its future solution
lay in the more general hypothesis on the
“role of the stone™ in the anthropogenesis
on the grounds of a large group of
evidence from the Indo-European and
Semitic (Semito-Hamitic) cultural and
historical millieu.

It could hardly be doubted that the
notion about an ‘“entrance-exit”, i.e.
about the transition to the nether world,
was implied by rock-cut topoi of faith.
The cycle of Life - Death - New Birth
itself was considered within the functions
of the Great Mother Goddess who was a
Mountain (Mother Mountain} as well.
This cycle. repreduced for the societyas
well. shaped the ritualism at the rock-cut
megacomplexes in order to establish a
balance between the universe and the hu-
man beings. In another form, and comp-
lied- with the Christianity and the Alian
cult. these monuments continue to be
worshipped with their ancient purpose
for a consolidation of the life cycle.

[ am convinced that further joint
field surveys and studies of the Bul-
garian-Macedonian team on the “Pyraich-
més” project will significantly contribute
to the wunderstanding of the faith-
ritualism, and of the types of rites perfor-
med in rock-cut and megalithic enviro-
nment within the spiritual space of the
Paeonians, Dardanians and Thracians.
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